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1

Orthodoxy, Symphonia and Political
Power in East European Communism

Orthodoxy and symphonia

Orthodoxy is the dominant religion in south-eastern Europe and Russia.
Alongside Roman Catholicism and Protestantism, it is one of the three major
branches of Christianity. It numbers around 200 million faithful and largely
spans from the Far East to Eastern Europe, while important diaspora com-
munities are present in Western Europe, North America, Africa and Australia.
The Oxford Dictionary of the Christian Church defines Orthodoxy as

a family of Churches, situated mainly in Eastern Europe: each member
Church is independent in its internal administration, but all share the
same faith and are in communion with one another, acknowledging the
honorary primacy of the Patriarch of Constantinople.!

The ‘Orthodox’ in Orthodox Christianity means ‘correct belief’ or ‘right
thinking’, while the sometimes-used adjective ‘Eastern’ in the construction
of the term ‘Eastern Orthodoxy Christianity’ refers to the eastern part of the
Roman Empire and the Christian conversion of Eastern Europe under the
political domination of Constantinople. In contrast with the Roman Catholic
Church and Protestant churches, Orthodox churches lack a systematised
doctrine regarding their relationship with the state.

In Orthodoxy, the relationship between church and state is characterised
by the concept of symphonia (cupeovia) or the ‘system of co-reciprocity’
(Zvompa cvvariniiog, lat. consonantia), a doctrine which developed in
Byzantium. As John Meyendorff states, ‘the great dream of Byzantine civili-
sation was a universal Christian society, administered by the emperor and
spiritually guided by the Church’.? According to this vision, the empire was
considered the kingdom which would last forever, whose political and reli-
gious domination would be without competitor on earth, as it was the reflec-
tion of Christ’s kingdom. Both the church and the state should collaborate
towards ‘achieving a sublime destiny’? of the people under their jurisdiction
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and there is no conflict between the means employed by the church or the
state in promoting the welfare of their subjects. While there is a separation
between the completely laic character of the state and the religious status
of the church, symphonia promotes equality and an intimate relationship
between these institutions, however, with different priorities and methods
of operating. The state is interested in its survival within a system of states
and the projection of its power in international politics. The church oper-
ates with religious methods leading the community towards the best way of
achieving spiritual progress and salvation.

According to symphonia, both church and state use their own laws in order
to promote their purposes and there is no confusion between them. The
state does not rule itself according to church law or vice versa. There is
no interdependency nor is there a complete separation. In fact, the major
problem of the concept of symphonia is that the demarcation line between
church and state remains unclear. For this reason, religious leaders could
achieve strong political roles in society and political leaders could influence
the church’s position. From this perspective, the ruler and the priest are the
major political and, at the same time, religious figures on earth.

Both the church hierarchy and the emperor had special status in the
Byzantine Empire. The emperor was considered the thirteenth apostle or
equal with the apostles (isapostolos) who fought for the ‘right’ faith, while
the patriarch was in charge of ensuring that the community was following
the spiritual path towards salvation.* The church-state relationship was influ-
enced by the mutual cooperation between the emperor and the patriarch on
their respective paths to achieving their individual and their subjects’ salva-
tion. According to Orthodoxy, the emperor had a special place in the mate-
rial and spiritual worlds as the chosen leader, ‘similar to God, who is over
all, for he does not have anyone higher than himself anywhere on earth’.’
As Steven Runciman stated,

the Church was a democratic institution. It was possible for any Orthodox
Christian, however humble his origin, to attain to the Patriarchal throne;
merit was in theory the sole criterion. And in practice, except when an
Emperor deliberately appointed a nonentity — an action that was always
unpopular — the Patriarchs were of a very high level of ability.®

The patriarch’s main attributions were related to the spiritual progress of his
faithful while the emperor regulated the life of the clergy, appointing the
highest hierarchical positions and mediating conflicts between its clergy.
The history of Byzantium also offers examples of patriarchs who acted against
imperial policy. Thus, Patriarchs Photius, Germanus and Arsenius were
deposed for defying their emperors who attempted to interfere too much
in ecclesiastical policy while John Chrysostom lost his patriarchal throne
for censuring the morals of the Court.” From the fifth century onwards,
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religious heresy was considered a state crime. Byzantium supported only one
religion, Orthodoxy, and condemned its opponents, especially when they
were politically dangerous for the stability of the empire, such as in the case
of the Bogomils sect which had its own concept of Christianity and
preached disobedience to state order.®

The concept of symphonia acquired a stronger dimension during the reign
of Emperor Justinian, who, in the systematisation of civil law, set out some
aspects of the relationship between church and empire. Referring to the
importance of Christianity, Justinian stated in his Edict to the People of
Constantinople Concerning the Faith in 554:

We believe that the first and greatest blessing for all mankind is the con-
fession of the Christian faith, true and beyond reproach, to the end that
it may be universally established and that all the most holy priests of the
whole globe may be joined together in unity and with one voice may
confess and preach the ORTHODOX Christian faith, and that every plea
devised by heretics may be rendered null and void.’

Furthermore, the classical text which indicates the boundaries of the priest-
hood and imperial offices is Justinian'’s Sixth Novel in which he writes:

There are two major gifts which God has given unto men of His supernal
clemency, the priesthood and the imperial authority - hierosyne and
basileia; sacerdotium and imperium. Of these, the former is concerned with
things divine; the latter presides over the human affairs and takes care of
them. Proceeding from the same source, both adorn human life. Nothing
is of greater concern for the emperors as the dignity of the priesthood, so
that priests may in their turn pray to God for them.!©

Justinian’s model was followed by his successors and became the tenet of the
relationship between Orthodoxy and politics. His Novels were further devel-
oped in the ninth century in a document titled Epanagoge, most probably
written by Patriarch Photius. Even if this document was only a draft and was
not officially adopted by the state, it was widely circulated in Orthodox
territories and influenced the development of further legislation outside
Byzantium, through the Middle Ages, to the creation of nation-states.
Epanagoge states that ‘the temporal power and the priesthood relate to each
other as body and soul; they are necessary for state order just as body and
soul are necessary in a living man. It is in their linkage and harmony that
the well-being of a state lies.’!!

In Orthodoxy the body of the church is understood differently from that
in Western Europe, where it is perceived as merely an ecclesiastical organi-
sation within the state. According to Orthodoxy, the church includes ‘the
whole body of the faithful, the “holy catholic Church” of the Creed, or at
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least the faithful of his own persuasion’!? and for this reason, the emperor
was obliged to interfere in church life, as he was responsible for the salva-
tion of his own subjects before God.

Even if the Byzantine Empire disappeared from Furope’s map with the
fall of Constantinople on 26 May 1453, its religious and political legacy for
Orthodox regions has remained.'® As Henri Grégoire states, ‘The Byzantine
Church is the most important of Byzantine survivals. The Empire has dis-
appeared, but the Church remains.’'* Through its religious ceremonies and
jurisdictional organisation, the church has continued to remind the faithful
of the Byzantium model regarding the relationship between church and
state. Myths, religious and political symbols of liturgical ceremonials contin-
ued to bring together the Orthodox people even if they were now subjects
of other regimes. The commonwealth survived through the transformation
of Orthodox churches into national churches which shared the same reli-
gious faith.!®

The construction of nation-states in the Balkans was closely connected
with the support of Orthodox churches for their countries’ political regimes.
The historical evolution of most Balkan states shows that politicians used
Orthodoxy because of its nationalist message in order to induce national
cohesion and gain support for their political programmes.'® Looking back in
history, Orthodoxy influenced the nation-building process as its hierarchy
saw the possibility of reviving the Byzantine dream of a Christian state while
political leaders sought to transform the religious identity of their commu-
nities into a national identity.!”

The evolution of Orthodox nation-states in the Balkans showed direct con-
nection between religious and political spheres. Thus, four years after obtain-
ing independence from Turkish rule in 1829, Greece ruptured spiritually
from the Ecumenical Patriarchate and proclaimed the Greek Autocephalous
Church. Comparably, the proclamation of independence of the Romanian
Principalities led to autocephaly for the Romanian Orthodox Church in
1885. The establishment of the Kingdom of Yugoslavia in 1918 was followed
by the rise of the Serbian Patriarchate in 1920, while that of Greater Romania
in 1918 led to the Romanian Patriarchate in 1923.

Orthodoxy and East European communism

Orthodox churches faced a new challenge with the emergence of communist
ideology. Political leaders not only had to take into account the religious
background of their countries but also sought to use the church’s influence
in order to benefit their regimes. Because Orthodoxy was moulded on polit-
ical power, the church hierarchy generally remained passive to the threat
of atheism and acted on the belief that ‘every regime is the will of God'.
Communists sought to control Orthodox churches because religious sym-
bols remained deep rooted in society and offered legitimacy to traditional
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institutions. Collaboration between church and state remained on a public
level while, at the same time, the regime implemented its atheist doctrine
by systematically persecuting religion.

Political employment of religion remained the norm throughout the com-
munist period. After the October Revolution in 1917, the Russian Orthodox
Church was raised to the rank of Patriarchate and the regime combined
international ecclesiastical prestige with internal mass religious persecution.
From 1917 to 1922, 28 Russian bishops and 1215 Orthodox priests were
executed, while the clergy were deprived of civil rights.!® Stalin’s intention
to transform the church into a national museum failed mainly because it
retained its authority in society. Despite persecutions, the beginning of the
Second World War led to a higher level of cooperation between the Soviet
communists and the church. The 1937 census in the USSR showed that 50
per cent of the urban and 70 per cent of the rural population considered
themselves religious.!” The regime employed the church as a propaganda
tool both internally in motivating the people to participate in the war and
externally in propagating the superiority of communist ideology in other
predominantly Orthodox countries.?

Metropolitan Sergii, who was responsible for the Moscow See, sent a
Pastoral Letter to the faithful on 22 June 1941 urging the people to fight
against the enemies of the Soviet Union.?! For his subservience the regime
allowed more than 17,000 churches to be reopened and the church began
to recover rapidly.?> The main claim of the Russian Patriarchate was that it
was the heir of the third Rome and that the other Orthodox countries
should recognise the dominance of Moscow over Rome and Constantinople.
This religious point went hand in hand with the suggestion that the other
Orthodox countries might follow communism as the leading political ide-
ology of the time. With the regime’s support, the Russian Orthodox Church
started a campaign sending delegations to Bulgaria and Yugoslavia in April
1945, Romania in May 1945 and attending a Slavonic conference in Belgrade
in 1946. Patriarch Alexius went even further and visited the ancient Orthodox
Patriarchates (Antioch, Jerusalem and Alexandria) in Syria, Palestine and
Egypt in 1945 attempting to bring Oriental Orthodoxy under Russian influ-
ence. Furthermore, Moscow sought to dominate the Russian diaspora; its
delegation, led by Metropolitan Nikolai of Krutic, went to London in June,
to Paris in August and to the US in September 1945 failing, however, to
bring these communities under its control.?? Soviet interest in employing
the church in its foreign policy was evident through the fact that the
Department of External Church Affairs, which was established in 1946, had
the largest number of employees of all the Patriarchate’s departments.?*

Another political method of Moscow was directed against the independent
autocephalous Orthodox churches in its vicinity. The Latvian, Lithuanian
and Georgian Orthodox churches were incorporated under Russian jurisdic-
tion, while the small Orthodox Church in Poland was forced to declare
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illegal its autocephaly offered by Constantinople on 13 November 1924, and
to ask the Russian Patriarchate, as the third Rome, to issue a new Thomos of
recognition.?s A pattern of offering autocephaly to the Orthodox churches in
the region extended after the Second World War. Church leaders who had
not previously held prominent positions but who visited Moscow were sud-
denly elected as their countries’ leading hierarchs.?¢ Metropolitan Timothy of
the Polish Orthodox Church visited Moscow in July 1948 and was made head
of his church in November 1948. Metropolitan Justinian of the Romanian
Orthodox Church had a similar visit in October 1946 and became patriarch
in May 1948. Bishop Paisi from Albania went to Moscow in January 1948
and became head of the Albanian Orthodox Church in August 1949. Thus
Moscow extended its religious authority to the Orthodox commonwealth
and this was to be followed by the political ideology of the Soviet Union. The
prime position of the Ecumenical Patriarchate in Orthodoxy was perceived as
a thing of the past as the new political situation led to the rise of Moscow’s
religious and political authority.?”

The ecclesiastical domination of Moscow was not only over broad
Orthodoxy but also at the expense of other religions. In the confessional
clash between the Orthodox Church and the Vatican, the Greek Catholic
Uniate churches were forced to ‘reunite’ with the Orthodox churches and
major religious confessions were forcibly abolished by the communists.?
The climax of these combined political and religious methods was visible on
17 July 1948 when delegates of the most important Orthodox churches,
which were already under Soviet influence, sent an ‘appeal to all Christians’
urging them to fight against the terror of the West while Stalin was por-
trayed as the ‘genius peace-maker’.?’

The installation of communism in Eastern Europe revealed comparable
religious patterns. In those countries where religion was perceived as indis-
solubly tied to national identity, political leaders had to ensure that their
authority was drawn from both the political and the religious spheres.
Across the region, communists appeared at mass rallies together with reli-
gious hierarchs mainly because their association with the church’s represen-
tatives strengthened their own political legitimacy. This had a direct effect
as by combining religion with politics the regime prevented opposition and
ensured stronger control of the population. The communists took advantage
of the ecclesiastical organisation of the church, which followed not only the
civil law of the state but also its own canon law, parallel to state structures.
Political leaders interfered in church matters and imposed their verdicts
while the church presented itself as independent from politics, giving the
false notion of religious freedom. Those members of the hierarchy who were
seen as undesirable for the regime were tried by the church and expelled by
their hierarchical fellows rather than by communist authorities. Religious
trials were followed by civil trials suggesting that the church was active in
supporting the establishment of a new society.
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Moreover, the church became engaged in communist discourse and its
prayers were invaded by communist slogans. By combining religious and
communist language, communist regimes increased their authority. The por-
trayal of Stalin as a ‘Saviour of the people’ and the propagandistic construc-
tion of ‘a new man and society’ were slogans adopted by both the party and
the church. This type of language influenced the ways in which the position
of the church and the authority of the communist leadership were regarded,
and ultimately the evolution of their political regimes.

Communists sought control not only through the subservience of church
hierarchs but also through a systematic method of controlling opposition.
Following the Soviet model of the People’s Commissariat for Internal Affairs,
communist countries developed their own apparatus of surveillance and state
security. By censoring every pastoral visit and sermon of the church hierarchy
the regime ensured that religion was a method of controlling the people,
and especially those who preached or showed public dissatisfaction. Even
the space of the church confessional was no longer private and, in many
cases, words uttered there led directly to political and religious persecution.

The church was effectively transformed into a state department, a process
with a history as previous regimes had also used the church in their politi-
cal designs. The employment of religion by the communists had a direct
impact on the political evolution of the country and on the place of religion
in society. Officially, in all communist countries, people were free to profess
their faiths, but in practice the state sought to erase and destroy any form of
religious belief. The regime’s stance on religion was especially evident in
education from primary to university levels where special courses on athe-
ism were taught. Furthermore, atheism was an academic course even in
church seminaries in Bulgaria and Czechoslovakia.?® However, despite anti-
religious propaganda, in some cases the regimes reserved a special attitude
towards religion. It is still uncertain how deeply anti-religious some mem-
bers of the party were during the Cold War period. For example, in Romania,
Prime Minister Petru Groza was the son of a priest and a layman within the
church’s structures. Many Romanian communists continued to bring up
their children in the Orthodox faith attending religious ceremonies outside
their cities where the party could not easily control them.

Analysing religious factors which influenced the evolution of church-
state relations in East European communism, Pedro Ramet proposed six
main elements:

the size of a religious organisation,

its amenability to infiltration and control by the secret police,
its allegiance to any foreign authority,

its behaviour during World War Two,

the ethnic configuration of the country in question, and

the dominant political culture of the country.3!

NN W N =
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A large religious organisation represented a direct challenge to communist
authorities. Orthodox churches were not only controlled through political
infiltration of the secret police but also through the church’s own percep-
tion of the concept of symphonia which argued for cooperation with politi-
cal power. In addition, because Orthodox churches were not under the
jurisdiction of any external ecclesiastical authority, the actions of regimes
were seen as internal affairs. Most Orthodox churches supported the invasion
of the Soviet Union during the Second World War, representing another rea-
son for the communists to replace hostile hierarchs. Moreover, the ethnic
structure of the state led to competition between churches which wanted to
expand their influence at the expense of destroying others; for this reason,
Orthodox churches were eager to ‘unite’ with the Greek Catholic churches.
The communists took into account the previous political culture of the
state, and their attitudes towards religion followed existing forms of collab-
oration between church and state.

In addition to these factors, a fundamental point in analysing Orthodoxy
in post-war Europe had been the employment of religious channels for
international purposes. Orthodox churches proved to be important vehicles
through which the image of a regime could be perceived and often improved
abroad. The Orthodox commonwealth provided the framework for political
cooperation between countries, while interwar relations between Orthodox
churches and clergymen in the West were reopened in an attempt to infil-
trate the diaspora and propagate communism abroad. By preserving rela-
tions within the Orthodox commonwealth and with the West, Orthodox
hierarchs asserted not only their religion but also reinforced the national
identity of their countries. In Orthodoxy, international contacts led to an
awareness of similarities and divisions between religions and political regimes
and encouraged religious revival after the fall of communism. This book will
explore the religious and political contacts between East and West and how
Western religious leaders perceived the place of church-state relations dur-
ing this period.*?

The religious and political authority of Romanian Orthodoxy

Although the first historical records mention the presence of Romanians as
the dominant ethnic group in the fourteenth and fifteenth centuries, their
evolution as a nation has been inextricably linked to Orthodoxy which was
instrumental in preserving their cultural identity. Romanians spoke a lan-
guage derived from Latin which distinguished them from the mass of Slavic
neighbouring countries. Language and religion became major elements which
unified the populations in these territories even when they were subject to
different empires. In the Millet system, Turkish control of the region assigned
the church the task of providing education while the first manuscripts in
Romanian came from the Orthodox monasteries.33
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In Transylvania, Romanians had a comparable historical trajectory.
During Habsburg rule, despite forming the major ethnic group, Romanians
lacked political and religious rights being considered a ‘tolerated’ nation. At
the end of the seventeenth century the Habsburg authorities sought to dimin-
ish the position of the Orthodox Church and established a rival church, the
Greek Catholic Uniate Church, which accepted jurisdiction of Rome while
maintaining most of its doctrinal corpus with Orthodoxy. The Uniate Church
took further the task of protecting the Romanians in Transylvania, and Uniate
leaders were the first to use a nationalist discourse in asserting political rights
for their communities.>*

The evolution of Romanian nationalism was one of the most complex
issues in the history of the Balkans. This was especially so since the con-
struction of the Romanian state was itself the political product of various
factors, such as the political interests of the European empires in the region,
the political opportunism of the Romanian elite and historical chance.
Unification of the Principalities of Moldavia and Wallachia in 1859 is con-
sidered to mark the start of the Romanian state-building process which
reached its climax in 1918 when Transylvania, Bessarabia and Bukovina
united to form Greater Romania.

In building the political architecture of the Romanian state, the Orthodox
Church played a vital role as one of the major elements of political atten-
tion: politicians believed that controlling the church hierarchy would lead
to control of the masses and to the development of a Romanian national
identity. Following the unity of the principalities, the church contributed
to the construction of the Romanian state by reinforcing the mythologisa-
tion of political figures from the Romanian past, thus making a connection
between the newly-established state and previous rulers from the Middle
Ages who fought for the sovereignty of their states.3’

The Orthodox Church acquired a new place in the institutional design of
the state and the church’s evolution ran parallel to the political trajectory of
Romania. The state benefited by including religion in its national policy
while Orthodoxy was used as a political tool because it confirmed the his-
torical legitimacy of the state and enabled the construction of national
myths. The Orthodox Church also benefited by collaborating with the state,
aspiring to identify Orthodoxy with the Romanian nation. Close relations
between Orthodoxy and Romanian nationalism reached an extreme in the
interwar period when right-wing parties claimed the superiority of Orthodoxy
over other religions and promoted the idea of an indissoluble relationship
between Orthodoxy and nationality. The unification of the state and close
relations between the monarchy and top religious hierarchs revealed a thin
line between religion and politics. At times of political crises the monarchy
looked to the church as the only stable institution. The patriarch became a
member of the regency and led the government three times. The church
supported the invasion of the Soviet Union, blessing its troops to fight
against ‘those without God’.
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The gradual installation of communism after 6 March 1945 had to take
into account both religious and political positions of the church and, for this
reason, the regime spared it from violent religious purges and mass persecu-
tions. The official attitude of the Romanian communist leadership towards
religion followed the same principles as their Soviet counterparts in the
1940s indicating that collaboration was possible between the church and
the regime. After 1947, having gained complete control of political power,
the communists saw the church as part of the Orthodox commonwealth; it
could foster the country’s relationship with the Soviet Union and could help
in imposing its domination over the people.

Romania remained a unique case in the Orthodox bloc during the com-
munist period as the only state which did not have mass religious perse-
cution on the scale of its neighbours. Being a dominantly agrarian society,
the authority of the Orthodox Church remained strong and posed a serious
threat to a sudden political change. For this reason, in the first years of
communism, the regime was careful in organising anti-religious campaigns.
By controlling the church hierarchy and employing the church in the pro-
pagandistic battle for the construction of a new society, the regime pro-
moted the false idea of religious freedom. The general passive attitude of
the church towards the regime did not lead to mass protests; on the con-
trary anti-clericalism remained low, as the main discourse of the church was
that every regime is the will of God and people should not follow political
disputes but rather focus on spiritual progress. While this type of discourse
did not lead to public opposition, it indirectly retained the authority of the
church throughout communism.

The security police in Romania was one of the harshest in the Eastern
bloc and religion became one of its methods of eliminating political oppo-
sition.3¢ The main charges against those condemned were that they propa-
gated mysticism and were dangerous to society. In many cases the church
hierarchs acted on the borderline between religious and police realms. The
effectiveness of religious control was evident through the fact that the num-
ber of religious dissidents was reduced and not capable of mobilising the
masses; in some cases they only denounced the regime and attracted the
attention of mass media when in exile. The ‘Lord’s Army’, a religious move-
ment founded in the interwar period in Transylvania, which posed a chal-
lenge to traditional Orthodoxy, was banned by the communists in 1947.
However, while the movement clandestinely continued its activity on a
smaller scale, some of its members joined Protestant churches rather than
becoming involved in political opposition to the collaboration between the
Orthodox hierarchy and the regime.3”

The religious situation in Romania could be compared with that in
Poland, where the Roman Catholic Church did not suffer mass religious per-
secutions. This was especially due to the prime role of Catholicism for Polish
identity and the fact that one-fourth of its clergy was killed in the Second
World War. Poland was the only country in which Catholic bishops were
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sent to concentration camps and after the war the communists had to take
into account the influence of religion.3® Some Catholics were even members
of parliament and supported the establishment of a Polish construction of
socialism. The main difference between Romania and Poland lies at the core
of church-state relations. Owing to the concept of symphonia, the Romanian
Orthodox hierarchy did not hesitate to fully engage the church according to
the regime policy. By contrast, in Poland the church remained independent
and was not completely under the party control.?® This fact later fostered the
rise of the Solidarity Movement in the 1980s and public opposition to the
regime.*0

Another comparable case was provided by the Bulgarian Orthodox
Church. After the fall of the Coburg regime on 9 September 1944, the
Orthodox Church was incorporated into state structures, becoming highly
dependent on its financial support. At the end of the Second World War,
Bulgaria was one of the least religious countries in Europe and there was lim-
ited church opposition to the communist regime.*! Georgi Dimitrov, who
fled to Moscow in 1923 and returned in 1946 as president of the Central
Committee of the Fatherland Front, appeared at mass rallies with church
hierarchs. He publicly presented his own vision of the church’s place in
Bulgarian society in a speech at the millennial commemoration of the death
of Saint Ivan Rilsi on 26 May 1946.4? In his opinion, the church preserved
the national sentiments of the people and had a significant contribution in
Bulgaria’s history. He followed the Soviet view that collaboration between
church and state was possible for the reconstruction of the country and was
beneficial to the regime.

Despite official good relations between communists and hierarchs, in
order to impose its domination, the regime launched extensive campaigns
of religious persecution, to the extent that Metropolitan Kiril, the future
patriarch, was imprisoned and tortured. Many high-ranking clergy were exe-
cuted and the church was transformed into a propaganda tool. The 1947
Constitution stated the freedom of religion and separation between church
and state while the 1949 Law of Confessions named the Bulgarian Orthodox
Church as ‘the traditional Church of the people’.*3 The church had been in
dispute since 1870 with the Ecumenical Patriarchate regarding its auto-
cephaly. However, in 1953 with the direct support of the Russian Orthodox
Church, it re-established its Patriarchate, a sign of Soviet influence abroad.

The religious situation in Bulgaria was similar to that in Romania. The
Orthodox clergy were incorporated into the Priests’ Union and the church’s
educational and social settlements were confiscated. Metropolitan Kiril
enjoyed good relations with top Bulgarian communists and other foreign
clergymen. He attended the enthronement of Patriarch Justinian in
Bucharest in 1948 and developed a close relationship with him. They visited
each other and travelled together to Moscow; in 1953 Kiril was raised to
the rank of patriarch (1953-71) and Justinian was the first to congratulate
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him during his enthronement. However, the church witnessed a constant
decrease in the number of clergy from 2446 in 1948 to 2263 in 1951 and
around 1700 in 1977.4* After the international détente between the great
powers, the church supported the Bulgarian version of national commu-
nism, manifested by the bicentenary celebration of the writing of the Slavic-
Bulgarian History by monk Paisii of Khilendar in 1962, the centenary of the
Bulgarian Exarchate in 1970 and the 130th anniversary celebration of the
Bulgarian state in 1981.

The trajectory of Orthodoxy in Romania differed from that in Bulgaria
in the ways in which the church hierarchy retained an autonomous reli-
gious discourse. Bulgaria suffered significant religious persecutions and the
church was more dependent on their regime, while Romanian hierarchs
were more eager to follow the party line. The Bulgarian church had a lim-
ited voice in political and social affairs and remained a weak institution
without large popular support. This difference had a direct impact on the
evolution of their churches after the fall of communism. In 1992 the
Bulgarian Orthodox Church was split when some members of the hierarchy
accused the patriarch for collaborating with the communists. In Romania,
there was a brief crisis when the patriarch resigned in December 1989, how-
ever, he returned to his position in April 1990 and the church preserved its
structure intact.

The Romanian Orthodox Church could also be compared with that of its
Serbian counterpart. The Serbian Orthodox Church suffered extreme losses
during the Second World War. Many hierarchs were imprisoned in German
concentration camps, around 25 per cent of its buildings were destroyed and
a fifth of the clergy were killed. The communist regime imposed its author-
ity over the church by accusing many clergy of collaborating with the fas-
cist regime, confiscating its properties in the 1945 Law on Agrarian Reform
and Colonization and removing education from religious affairs.

The church’s influence in society remained strong and the communists
used its legitimacy in order to consolidate their position. Rather than appoint
a new spiritual leader, Marshall Josip Broz Tito ensured that Patriarch Gavrilo
returned to his hierarchical position, following his liberation from Dachau.
He attended the 1948 Moscow meeting of religious leaders in the newly
established communist countries. However, while other Orthodox hierarchs
praised the new international situation, Gavrilo developed tense relations
with the Russian Patriarch. In particular, he was critical of extending Russian
jurisdiction over the Serbian communities in Hungary.*> Serbian relations
with Moscow remained difficult and followed Yugoslavia’s political position
in the Eastern bloc.

The Serbian Orthodox Church was challenged by the establishment of
new religious structures such as the Croatian Orthodox Church in 1942,
the Czechoslovak Orthodox Church in 1951, the autonomous American—
Canadian diocese in 1963 and the autocephalous Macedonian Orthodox
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Church in 1967. These divisions had a direct impact on the position of the
church in Yugoslavia as, for example, the Macedonian clergy largely coop-
erated with the communists in order to obtain independence.

The main concern of the communist regime was that the use of national-
ism by the Serbian Orthodox Church would diminish its influence. In order
to control the church, the regime carried out extensive religious persecu-
tions and, as in other countries in the region, set up priests’ associations.
Church-state relations improved under Patriarch Vikentije (1954-8). After
Tito established independence within the Comintern, the hierarchs were
able to restore relations with other churches behind the Iron Curtain.

In 1958 Tito imposed German, his own candidate, in the position of
patriarch (1958-90), who would be compared to Justinian and also labelled
as a ‘Red Patriarch’. The Serbian Orthodox Church retained relative inde-
pendence from political interference, focusing on the reconstruction of its
destroyed churches and increasing its involvement in social issues.*®

In the 1980s the Serbian Orthodox Church began to extend its authority
by extensively employing a nationalist discourse.*” The position of Serbian
Orthodoxy during this period differed from that in Romania as it combined
Orthodoxy and extreme nationalism while maintaining autonomy from direct
political interference. In 1988 the church exhumed Prince Lazar’s remains and
toured them around the country promoting the idea of a heavenly Serbia.
The combination of extreme nationalism and Serbian Orthodoxy would
have an impact on Yugoslavia’s future shape. The church’s discourse devel-
oped alongside that of Slobodan MiloSevic¢’s regime which used references to
Orthodoxy in its political actions.*®

After the fall of communism, despite half a century of atheist rule, the
Romanian Orthodox Church retained its dominant position and authority
in society. The country remains one of the most religious in Europe having
one of the highest figures of believers in the existence of God.*’ In recent
years more than 80 per cent of Romanians consider the church the most
trusted institution, followed closely by the Army with 70 per cent while
democratic institutions such as the Parliament and the Presidency gained
less than 40 per cent.®® The law of religious confessions of 1948 was in use
until 2006 and many of the religious hierarchs of the late communist period
remained in their ecclesiastical offices.>!

At a time of increasing secularisation in Western Europe, shiny new
churches were erected in Romania in contrast with derelict and bankrupt fac-
tories.>? National communism began as official state policy in the early 1960s
and was perpetuated during the Ceausescu period. After the fall of commu-
nism in 1989, the nationalist elements of this policy were reiterated in a new
light as the church and the democratic regime continued to make strong ref-
erences to the national past. The current religious revival has to take into
account the complexity of Romanian nationalism which considers the church
as a major political institution. During the first years of communism the
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church showed the ways in which it could adapt to the new political regime.
It is the task of this study to examine this transformation.

Conclusion

The relationship between church and state in Orthodoxy is characterised
by the concept of symphonia. With the emergence of nation-states in the
Balkans, political leaders used the powerful force of religion in order to gain
authority and legitimacy. Orthodoxy, as the traditional institution which
fostered religious identity in the region, was incorporated by political lead-
ers in their institutional designs.

The spread of communism from the Soviet Union to Eastern Europe revealed
a comparable pattern in which churches were employed for the regimes’
benefits. Maintaining close relations between church and state, the regimes
took advantage of the authority of the church and sought their own legiti-
macy. Analysis of the relationship between the Romanian Orthodox Church
and the communist regime has to take into account both the status of reli-
gion in the Orthodox world and the role of the church in fostering national
cohesion. For this reason, the historical trajectory of Romanian Orthodoxy,
from the establishment of the state in 1859 to the first government with a
communist presence in 1944, is essential for comprehending the develop-
ment of Orthodoxy during communism and in contemporary Romanian
politics. The concept of symphonia would become clearly visible in the atti-
tude of religious leaders who stated that ‘every regime is a will of God’. The
church would continue to collaborate with the political powers, thereby
imposing its authority in both the material and spiritual worlds.



Index

Aftenie, Bishop Vasile of Alba Iulia and
Fagaras (Greek Catholic Church),
79-81

Agotha, Father Andreas (Catholic priest
excommunicated by the Pope), 97

Alexander III, Patriarch (Patriarchate of
Antioch), 106, 113, 116, 128

Alexandrescu, Anton (Grand National
Assembly), 89

Alexius, Patriarch (Russian Orthodox
Church), 14

500t anniversary of Russian
autocephaly, 77

meeting Patriarch Alexander III, 128

welcoming Romanian delegation to
Moscow in 1948, 73

meeting Patriarch Justinian in
Moscow, 98, 105-6, 132, 177

relations with foreign Orthodox
leaders, 108, 112

relations with Romanian hierarchy,
120, 167, 226, 234

visits to Romania, 66-7, 147, 172-3

Andrew, the Archbishop’s Domestic
Chaplain John (Church of England),
184, 245

Antal, Bishop Emilian (abbot at
Cozia-Valcea monastery), 226

Anti-Religious Propaganda, 107, 111-2,
130-1, 154, 157, 175

Anti-Semitism, 50

Anton, Prince of Hohenzollern, 30

Antonescu, Marshall Ion, 57, 61, 82

attitude towards the Romanian
Orthodox Church, 54-5

Apostol, Gheorghe (first secretary of the
RWP), 127, 197, 244

Aramescu-Donici, Primate Metropolitan
Conon, 37, 40

Arapasu, Teoctist, 199

archimandrite, 83, 89

vicar bishop of the Holy Synod, 95

mission to Moscow, 96

welcoming Andrei Moldovan at
airport in Bucharest, 102

meeting Patriarch Alexius in Moscow,
105
in the report of the Arab priest living
at the Patriarchal Palace, 113-6
ceremonial at Stalin’s death, 121
activity in the peace movement, 123-5
meeting Anglican clergy, 141, 158,
166
bishop of Oradea, 174
refused visa by the American
authorities, 176
patriarch, 199
Asociatia romdnd pentru legdturile de
prietenie cu Uniunea Sovietica (The
Romanian Association for Friendly
Relations with the Soviet Union),
84, 92
Astileanu, Father Vasile (Greek Catholic
priest who joined the ROC), 154,
174
Athenagoras, Archbishop of Thyteira
(London; Ecumenical Patriarchate),
134-5, 234
Athenagoras, Ecumenical Patriarch
relations with Romanian hierarchs,
123, 150, 234
sending representatives to the
canonisation of Romanian saints,
133
perception of Patriarch Justinian, 170
millennium celebrations on Mount
Athos, 177
asking the ROC'’s position regarding
his meeting with Pope Paul VI, 180
Austria, 38, 101, 131, 136, 185
Austrian-Hungarian Empire, 18, 24, 25

Bacaoanul, Bishop Ilarion of Roman, 83

Bacioiu, Father Ilie (translator of
Romanian clergy delegation to
Poland), 105

Bailey, Reverend Francis of Malta
(Church of England), 170

Balan, Bishop Ioad of Lugoj (Greek
Catholic Church), 79

263



264 Index

Balan, Metropolitan Nicolae of
Transylvania, 199
activity during the inter-war period,
45, 51, 53
relations with communist leaders in
the first years of the People’s
Republic, 72-3
removed from Romanian Academy, 75
refusing to insert economic and
political issues in his Pastoral
Letter, 92
tensions with Stoian, Minister of
Religious Confessions, 96
intervening in favour of Bishop
Nicolae Popovici, 100
in contact with anti-communist
resistance abroad, 91
relations within Orthodox hierarchy,
102-3, 143
Banat, 38, 40, 72, 91, 95, 172, 223
Barancea, Protosigel (Chief Cantor of the
Orthodox Cathedral in Odessa), 82
Barladeanu, Alexandru, 4, 160
Basil II, Ecumenical Patriarch, 44
Belascu, Father Traian (vicar of the
Metropolitanate of Transylvania), 98
Belgium, 29, 160
Benedict, Patriarch (Patriarchate of
Jerusalem), 177
Beniuc, Mihai, 141
Berry, Doreen, 181-2
Bessarabia, 18, 37-8, 40, 53-4, 57, 85, 173
Blaga, Lucian, 75
Bliss, Reverend John (author of the
pamphlet ‘The Church in
Rumania’), 129-30
Bodnaras, Emil, 197
Minister of National Defence, 77
activity during Hungarian uprising,
140-1
vice-president of the Council of
Ministers, 172
Borila, Petre (member of the Political
Bureau), 137, 235
Borosh, Monsignor Albert (Roman
Catholic Church), 107
Bostan, Ion (member of the Romanian
Academy), 157
Brancoveanu, Prince Constantin, 181-2,
244

Bratianu, Ioan (Prime Minister), 30-1
Brezhnev, Leonid, 183
Bria, Ion (representative of the ROC at
the WCCQ), 241
Britain, 9, 63, 79, 94, 109, 111-2, 127,
131, 149, 160
British-Romanian Association in
London, 184
British-Romanian Friendship
Association, 129
British-Soviet Association, 102
Bukovina, 18, 37-8, 40, 54, 57
Bulganian, Nikolai, 131
Bulgaria, 14, 16, 20-1, 32, 38, 80, 129,
147, 153, 163
Bulgarian Orthodox Church
comparison with the Romanian
Orthodox Church, 20-1
conflict with the Ecumenical
Patriarchate, 43
delegation attending Patriarch
Cristea’s enthronement, 44
delegation attending a General
Congress organised by Prime
Minister Groza in 1945, 62
delegation attending Patriarch
Justinian’s enthronement, 74
ceremonies for Romanian
canonisation, 93, 133, 136, 235
delegations to Moscow, 105-6, 112
enthronement of Patriarch Kiril,
123-4
visit of Bishop Craske to Sofia, 141
comparison with other churches
during the Cold War, 163
and the World Council of Churches,
166-7
Burducea, Father Constantin (Minister
of Religious Confessions), 62, 218
Buzdugan, Gheorghe (member of Prince
Michael’s regency), 44
Byzantine Empire, 10-3

Canonisation of Romanian saints, 93-5,
131-8, 141, 161, 166, 190, 193
Carol I, King of Romania, 29-33, 37, 41
Carol 11, King of Romania, 44, 51-4,

122, 231
Cassulo, Apostolic Nuncio Andrea
(Roman Catholic Church), 63



Catargiu, Barbu (Prime Minister), 24
Catargiu, Lascar (representative of the
Conservative Party), 28
Cazacu, Father loan (Patriarchate
Secretary), 149, 166
Ceausescu, Nicolae, 4, 22, 126-7, 137,
197, 224
first secretary of the Central
Committee of the RWP, 183
general secretary of the Central
Committee of the RCP, 187
visiting Orthodox monasteries, 187,
245
attitude towards the Romanian
Orthodox Church, 191, 193
China, 140
Chisinevschi, Tosif, 139, 146, 171, 197,
235
Chitescu, Professor Nicolae (Theological
Institute in Bucharest), 176, 241
Christopher, Patriarch (Patriarchate of
Alexandria), 151-2, 234
Church of England, 161, 167, 188, 191
relations with the Romanian
Orthodox Church in the interwar
period, 7, 45
tensions with the Romanian
Orthodox Church, 128-131, 142
Romanian communists interested in
fostering relations with the ROC,
140
the visit of Bishop Craske to Romania,
141-3
the visit of Canon Waddams to
Romania, 149-151
the visits of Canon Satterthwaite to
Romania, 157-161, 177-179
the visit of Archbishop Ramsey to
Romania, 179-87
criticised for relations with the
Romanian Orthodox Church, 188
Churchill, Winston, 57, 218
Ciopron, Bishop Partenie (Bishop of the
Army), 78, 83, 225
Cisar, Monsignor Alexandru (Roman
Catholic Church), 126
Ciurea, Professor Alexandru (Theological
Institute in Bucharest), 112-4
Codreanu, Corneliu Zelea (leader of the
Iron Guard), 50-2

Index 265

Colan, Bishop Nicolae of Cluj, 77, 92,
100, 102, 146, 154
Comecon, 171, 180, 182
Constantinescu, Miron, 139, 146, 171,
197, 235
Constantinescu-lasi, Petre (Minister of
Religious Confessions), 71, 115,
144-5, 218
Cordun, Bishop Galaction (monk at
Cdlddrusani monastery), 226
Corneanu, Bishop Nicolae of Arad, 165,
172, 193, 199
Craciun, Father Ioan, 47
Crainic, Professor Nichifor (Faculty of
Theology, Bucharest), 50, 82
Craske, Bishop Frederick William
Thomas of Gibraltar (Church of
England), 141-3
Cristea, Miron, 83, 93, 96, 101, 158,
199, 232
bishop of Caransebes, 39
primate metropolitan, 40, 47-8
enthronement as Patriarch, 44-5
criticising political parties, 51
prime minister, 52
death, 53
Cristescu, Father Grigore (Theological
Institute in Bucharest), 83
Criveanu, Metropolitan Nifon
(monk at Domnita Balasa
monastery), 226
Croatian Orthodox Church, 21
Cuza, Ioan Alexandru
colonel, 24
position towards the Romanian
Orthodox Church, 25-7
coup d’état, 27-8
legacy, 29, 31, S5, 189
Czechoslovakia, 16, 57, 106-7, 129,
152

Damian, Patriarch (Patriarchate of
Jerusalem), 43, 45

de Gaulle, President Charles, 182

de Schonberg, Monsignor Del Mesti
(Roman Catholic Church), 227

Dimelis, Hieromonk Apostolos Panaiotis
(Patriarchate of Constantinople),
113

Dimitrov, Georgi, 20



266 Index

Dinca, Bishop Atanasie (Professor at the
Theological Seminary at Neamt
monastery), 83, 226

Dogaru, Dumitru (Minister of Religious
Confessions), 145, 172-3, 184, 218,
244

Draghici, Alexandru (head of the
Securitate), 110-1, 127, 137

Dragusin, Professor Constantin
(Theological Institute in Bucharest),
241

Dudley, Alan (the British Minister in
Bucharest), 145, 154-5

Durcovici, Bishop Anton (Roman
Catholic Church), 89

Ecumenical Patriarchate, 20, 33, 44, 96,
133, 136, 150, 153, 158, 166, 169,
172, 235

Eley, Bishop Stanley (Church of
England), 245

Endchescu, Metropolitan Efrem of
Chisiniu, 82, 84, 225

Epanagoge, 12

Ethnocracy, 49-53

Evans, Reverend Stanley George (author
of the pamphlet ‘The Church in
Rumania’), 102, 129-30

Evantias, loanichie, 27

Fellowship of Saint Alban and Saint
Sergius, 45-6

Ferdinand, King of Romania, 37, 39, 41,
44, 59

Findlow, Canon John (Church of
England), 245

Fisher, Archbishop Geoffrey Francis of
Canterbury (Church of England),
128-30, 141, 152-3

Fodor, Archpriest Grigore (Roman
Catholic Status in Romania), 105

France, 24, 29, 127, 131, 160, 176

Frentiu, Bishop Valeriu Traian of
Oradea, 79

Gagiu, Father Ioan (Director of
Patriarchate Administration), 149,
245

Galdau, Father Florian, 126, 136, 142,
168-9, 173, 178, 192, 226, 232

Gatti, Father Pietro Ernesto (Roman
Catholic Church), 107
Gavrilo, Patriarch (Serbian Orthodox
Church), 21, 77
Georgescu, Teohari (Minister of the
Interior), 108, 171
Georgian Orthodox Church, 14
German, Archbishop (Finnish Orthodox
Church), 112
German, Patriarch (Serbian Orthodox
Church), 22, 174, 177
Germany, 38, 57-8, 129, 131, 152
Gheorghe, Father loan (member of the
National Peasant Party), 100
Gheorghiu-Dej, Gheorghe, 2, 9, 66,
70, 75-6, 104-5, 108, 110, 126,
197
relations with the Pauker-Luca group,
99, 108, 139, 171
hidden by Patriarch Justinian during
his escape from prison, 61
elected General Secretary of the
Romanian Communist Party in
1945, 62
meeting at Dalles Hall with Orthodox
clergy, 65
his children at the Patriarchal Palace,
82
meeting Patriarch Justinian over
Bishop Popovici’s removal from
hierarchy, 100
receiving telegram from the Holy
Synod, 111
criticising Patriarch Justinian, 160
friendship with Patriarch Justinian,
178-9
Romanian road to communism, 95,
120, 126-7, 131-2, 137-8, 140-1,
146, 148
Romanian national communism, 164,
171, 175, 179, 182, 188, 193
death, 183, 191
Ghica, Father Traian (advisor in the
Romanian Patriarchate), 149
Ghica, Monsignor Vladimir (Roman
Catholic Church), 108
Ghius, Archimandrite Benedict
(Assistant Professor of Nichifor
Crainic and Bishop of Balti), 82,
89, 95



Glass, L.C. (the British Ambassador in
Bucharest), 185-7
Goga, Octavian (Prime Minister), 52
Golescu, General Nicolae, 29
Grand National Assembly, 104, 195
Greater Romania, 18, 34, 38-41, 55
Greece, 9, 13, 43, 95
Greek Catholic Church, 15, 18, 72
in the interwar period, 48-9
abolition, 73-4, 79-81, 83, 117,
129-30, 134, 142, 154, 192
resistance, 89-90, 92, 106, 132, 154,
193
Grodun, Bishop Galaction (Secretary of
the Holy Synod), 83
Groza, Petru, 8, 16, 60-72, 77, 80, 126,
192, 197
relations with the communist leaders,
108, 120
abolition of the Greek Catholic
Church, 89-90
friendship with Professor Liviu Stan of
the Theological Institute, 91
spiritual relative of Metropolitan
Rusan, 94
meeting Orthodox leaders over Bishop
Popovici’s removal from hierarchy,
100
claiming to be an Orthodox believer,
115
meeting foreign Orthodox hierarchs,
128
receiving telegrams from the Holy
Synod, 134
attending Metropolitan Justin’s
enthronement, 144
funeral, 147-9, 154

Halliwell, Reverend M. A. (Church of
England), 173

Haralambie, Colonel Nicolae, 29

Heber, Ion (Roman Catholic Church),
107

Hennady, Archbishop of Sicheslaw of
Chicago (the Autocephalous
Ukrainian Orthodox Church in
America), 232

Herineanu, Bishop Teofil of Cluj (Greek
Catholic priest who joined the
ROCQC), 89, 98, 146, 154, 199

Index 267

Homanen, Iuhani (Finnish Orthodox
Church), 112
Hooft, Visser’'t (General Secretary of the
World Council of Churches)
memorandum on Patriarch Justinian’s
house arrest, 155, 158-9
inviting the Romanian Orthodox
Church to send an observer to New
Delhi, 165
meeting Metropolitan Justin in
London, 167
correspondence with Father Géldau,
168-9
visiting Romania, 242
Horsley, Bishop Cecil Douglas of
Gibraltar (Church of England),
141-2, 226
Hossu, Bishop Iuliu (Greek Catholic
Church), 49, 75, 77, 79-80
Hossu, Gheorghe (vice-president of the
Council of Ministers), 144
House of Friendship between Romania
and the Soviet Union, 66
House, Reverend Francis (Church of
England), 163, 166-7
Hungary, 38, 48, 54, 57, 137, 140-1,
152

Thatsu, Vdino Kalev (Finnish Orthodox
Church), 112

Institute of Romanian-Soviet Studies, 67

Ionescu, Father Alexandru (vicar of the
Archbishopric of Bucharest), 112,
152-3

Ionescu, Professor Nae (University of
Bucharest), 49-50

Iron Guard, 51-3

Ispir, Professor Gheorghe (Faculty of
Theology in Bucharest), 50

Italy, 101, 160

Ivanescu, Mircea, 186

Jacob, Bishop of Malta (Ecumenical
Patriarchate), 134-6, 234

Joachim IV, Ecumenical Patriarch, 33

Joseph, Metropolitan of Varna and
Preslav (Bulgarian Orthodox
Church), 168

Julian calendar, 42

Justinian, Emperor, 12



268 Index

Kalistrate, Patriarch (Georgian Orthodox
Church), 77, 106
Karpov, Georgii G. (Chairman of the
Council for Russian Orthodox
Church Affairs), 98, 106
Khrushchev, Nikita, 131, 137, 139-41,
171, 173, 175, 183
Kiril (Bulgarian Orthodox Church)
metropolitan, 20, 74, 106
patriarch, 123, 151, 177, 234
relations with Romanian hierarchy,
20, 74, 123-4, 130, 133
Kirk, Monsignor John C. (Roman
Catholic Church), 227
Korea, 111, 118

Laiu, Bishop Eugeniu (Abbot at the
Caldarusani monastery), 83, 226

Lambeth Conference, 149, 152-3, 157,
184

Lazarescu, Metropolitan Vasile of Arad,
72,172, 199

Le Rougetel, John, 61

Legion of the Archangel Michael, 50-1

Lenin, Vladimir, 111, 171

Leu, Father Vasile, 136-7, 226

Levkiischi, Bishop Parteni (Bulgarian
Orthodox Church), 74

Lord’s Army, 19, 90, 232

Luca, Vasile, 70, 87, 107-8, 197, 229

Lucaciu, Archimandrite Stefan
(Romanian Orthodox Episcopate in
the US), 232

Lupescu, Elena, 231

Lupu, Petrache, 52-3

Macedonian Orthodox Church, 21

Mageru, Bishop Andrei of Arad, 92,
165

Malek, Archimandrite Anton
(Patriarchate of Antioch), 113-7

Malenkov, Georgi, 131

Maniu, Iuliu (leader of the National
Peasant Party), 66, 75

Marin, Archbishop Firmilian of Craiova,
73,77, 88, 105

Marin, Vasile (Guardist fighter in Spain),
51

Marina, Justinian, 8-9, 199

priest, 61, 129, 218

bishop, 61-2, 64

metropolitan, 15, 65, 68, 70-1

enthronement as Patriarch, 72-5

decorations, 111, 124, 152, 154, 160,
172

missionary courses, 84

Pastoral Letter on religious freedom in
1949, 88

relations with Metropolitan Balan, 91

concerned with his image in the West,
97

activity in the peace movement, 104,
124, 146, 175

criticising the West, 108

receiving a delegation of Scottish
workers, 110

ceremonial at Stalin’s death, 120-2

congratulating Patriarch Kiril at his
enthronement, 124

criticised in a report of the Council on
Foreign Relations of the Church of
England, 128-130

his influence in the hierarchy
according to the report of the Arab
priest living at the Patriarchal
Palace, 113-6

sending telegram to the United
Nations, 164-5

letter of protest against bacteriological
warfare, 108

oposition to the 1959 regulations for
monasteries, 156, 170, 191

social apostolate, 74, 82

relations with the Securitate, 102, 115,
194-5

conflict with Metropolitan Justin, 155,
159-61

relations with Romanian Orthodox
clergy, 82-3, 89, 91-3, 102-3, 107,
114-7, 119, 132, 141, 143-4, 146,
149, 155, 164-5

relations with the communist regime,
108, 115, 120, 123, 131, 143, 147,
155, 160, 163, 171, 183, 194

relations with other religious
confessions in Romania, 80, 90,
111, 120

relations with Anglican clergymen,
128-30, 141-3, 149-51, 157-61,
166-9, 173, 177-9, 182



relations with Moscow, 15, 77, 98,
105-6, 108, 120, 132, 151-3, 172-3,
177
relations with Patriarch Kiril of the
Bulgarian Orthodox Church, 20,
123-4, 130, 133
relations with Ecumenical Patriarch
Athenagoras, 123, 170
relations with Patriarch Vikentije of
the Serbian Orthodox Church, 141,
146-7
relations with other foreign Orthodox
clergy, 93, 114-7, 127-8, 133-5,
152, 160, 174, 180, 234
the visit of Emperor Haile Selassie of
Ethiopia to Romania, 183
the visit of Archbishop Ramsey to
Romania, 184-7
legacy, 187, 194
Marina, Ovidiu (the son of Patriarch
Justinian), 77, 99
Marina, Silvica (the daughter of
Patriarch Justinian), 115-6
Marshall Plan, 66
Marton, Bishop Aron (Roman Catholic
Church), 89
Marza, Vasile (Minister of Health), 89
Maurer, lon Gheorghe (Prime Minister),
148, 164, 172-3, 175, 1824, 186, 198
Maximos, Metropolitan of Sardis
(Ecumenical Patriarchate), 167
Melbourne, Roy, 61
Michael, King of Romania, 44, 54-71,
74, 83, 232
Michael the Brave, ruler of Wallachia,
30, 34, 39-40, 132
Mihalache, Ion (the leader of the
National Peasant Party), 82
Mihalcescu, Metropolitan Irineu of
Moldavia, 73, 144-5
Millet, 17
Milosevié, Slobodan, 22
Mladan, Father Mihail, 98
Moglan, Vicar Bishop Valeriu (vicar of
the Metropolitanate of Moldavia), 83
Moisescu, Father Gheorghe I. (priest of
the Romanian community in
Vienna), 167
Moisescu, Justin, 199
professor, 91, 99

Index 269

metropolitan of Transylvania, 143-5
metropolitan of Moldavia and
Suceava, 144-6, 158, 176, 184-5
patriarch, 199
criticising Patriarch Justinian, 155,
159-61
Lambeth Conference, 152-3
negotiating the ROC’s membership of
the WCC, 167-8
Moldovan, Bishop Andrei (Bishop of the
Romanian community in the US
under the jurisdiction of the
Romanian Patriarchate during the
Cold War), 101-4, 124, 175-6, 232
Molotov, Vyacheslav M., 63, 66
Morusca, Bishop Policarp (Bishop of the
Romanian community in the US in
the interwar period), 101-2, 226
Mota, Ion (Guardist fighter in Spain), 51
Mount Athos, 25, 150, 166, 177
Mstyslav, Archbishop of Pereyaslav of
New York (the Autocephalous
Ukrainian Orthodox Church in
America), 232
Mujic, Mihail (vice-president of the
Presidium of the GNA), 144
Munteanu, Patriarch Nicodim, 199
enthronement as Patriarch, 53
relations with Marshall Antonescu, 54
relations with King Michael, 57-9
relations with Patriarch Alexius of
Moscow, 64-5, 66-7
relations with communist leaders, 63,
68-9, 75
death, 71, 220-1
legacy, 93, 96, 99, 115, 144
Murray, Dalton (British Minister in
Bucharest), 170

National Orthodox Society of Romanian
Women, 41

Neaga, Father Simion (translator for the
Romanian clergy delegation to
Moscow), 77, 105

Negrescu, Professor loan (Theological
Institute in Bucharest), 96

Nica, Bishop Antim (vicar-bishop of the
Patriarchate), 199

relations with the Romanian

community in the US, 101



270 Index

Nica, Bishop Antim (cont.)
position within the Orthodox
hierarchy, 141-2, 166-8, 174, 242,
245
Nicolae, Prince of Hohenzollern, 44
Nicolaescu, Professor Nicolae
(Theological Institute in Bucharest),
176
Niculi, Ion (Grand National Assembly),
71, 220
Nifon, Primate Metropolitan, 27
Nikodim, Metropolitan (Russian
Orthodox Church), 167
Nikolai, Metropolitan of Krutic (Russian
Orthodox Church)
visiting Orthodox churches in
diaspora, 14
attending Patriarch Justinian’s
enthronement, 74
awarded doctorate in theology in
Bucharest, 127-8
Nistor, Bishop Veniamin (abbot at Holy
Trinity-Alba Iulia monastery), 102,
225
Noica, Constantin, 239
Northern Bukovina
unification with Greater Romania, 38
ceded to the Soviet Union, 54, 57

O’Hara, Archbishop Gerald Patrick
(Papal Nuncio in Bucharest), 80, 227

Oksaniuk, Metropolitan Makary of
Poland, 234

Orthodox Church of Greece, 13, 112,
133, 150

Pacha, Bishop Augustin of Timisoara
(Roman Catholic Church), 107,
228

Paisi, Bishop (Albanian Orthodox
Church), 15, 106

Paisii, Monk of Khilendar, 21

Paleologu, Alexandru, 239

Pan-Orthodox Conferences in Rhodes,
169-70

Parhon, Constantin I. (Grand National
Assembly), 71, 74, 108, 220

Parvulescu, Constantin, 198

Patrascanu, Lucretiu (Minister of
Justice), 127, 198

Pauker, Ana (Minister of Foreign Affairs),
61, 70, 76, 87, 99, 108-9, 139, 171,
198

Paul VI, Pope, 180

Paunescu, Bishop Chesarie of Lower
Danube, 94, 96

Peace movement, 93-4, 96-9, 104-5,
108-9, 111-2, 118, 124-5, 128, 132,
146, 150-2, 175-6

Philip, Count of Flanders, 29

Pillat, Dinu, 239

Pimen, Metropolitan of Moldavia, 39

Pius XII, Pope, 107

Pocitan, Bishop Veniamin
(Metropolitanate of Wallachia), 83,
226

Pogaceanu, Vasile (Minister of
Religious Confessions), 105, 108,
111, 218

Poland, 19, 104, 107, 137, 140, 152

Polish Orthodox Church, 15, 19-20,
105, 107, 208

Popescu, Deacon Vintila (priest of the
Romanian community in London),
141-2, 149-50, 159, 173, 175,
178-9, 181, 199

Popescu, Father Nae (former confessor
of King Michael), 83, 91

Popescu, Professor Theodor M.
(Theological Institute in Bucharest),
143, 154, 238

Popovici, Bishop Nicolae of Oradea, 64,
73,79, 92,94, 100, 107, 199

Prague Conference, 152

Preoteasa, Grigore (Minister of Foreign
Affairs), 139, 192, 198

Principalities of Moldavia and
Wallachia, 18

1859 Census, 24-5

dedicated monasteries, 26
ecclesiastical Organisation, 26-7
1864 Plebiscite, 28

1899 Census, 34

Puiu, Metropolitan Visarion of
Bukovina, 53, 82, 101

Queen Elena, 68

Queen Elizabeth 11, 68, 187
Queen Mary, 45, 59

Queen Victoria, 45



Radescu, General Nicolae (Prime
Minister), 60, 227
Ramsey, Archbishop Arthur Michael of
Canterbury (Church of England), 9,
176, 191
election, 167
disappointment with trip to Moscow,
176
invited to come to Romania, 173, 175
visit to Romania, 179-87
Rankovic, Alexander (head of security
forces in Yugoslavia), 147
Ratiu, Ion, 245
Roman Catholic Church in Poland,
19-20
Roman Catholic Church in Romania
in the Principalities of Moldavia and
Wallachia, 25, 31, 34
in Greater Romania, 48-9
in the People’s Republic, 76-7, 93, 95,
97,99, 106-8, 111, 117, 133
Concordat, 49, 76-7
Roman Catholic Status, 105
Roman, Valter, 141
Romania
1866 Constitution, 29
1923 Constitution, 48
1938 Constitution, 52
1948 Constitution, 71
1952 Constitution, 109-10
1930 Census, 48, 201-4
1948 Census, 220, 203-4
1956 Census, 140, 203-4, 236
Sovietisation, 90, 104-12
military forces, 131, 146, 153
orthography, 126-7
Romanian Communist Party, 57, 62,
65-6, 71, 187
Romanian Orthodox Church
1872 legislation, 31
1893 legislation, 35
1902 legislation, 36
1909 legislation, 32, 36
1925 legislation, 43, 46
1937 legislation, 51-2
1948 law of religious confessions,
77-9
1949 statute, 81-7
1953 regulations, 123, 231
1959 regulations, 156, 190

Index 271

the establishment of the Patriarchate,
43,93
ecumenical contacts in the interwar
period, 45
education, 46, 112-3, 214
finances, 46-7, 117-8, 125, 132, 135,
163, 192, 216
resistance to communism, 81, 87-92,
119
arrests of clergy, 245
reorganisation, 85, 225-6
missionary courses, 83—4, 86, 89-91,
99, 109, 179
Romanian saints, 127, 131-8, 141,
190, 192, 234-5
diaspora, 118, 124
and the Securitate, 193-5
Romanian Orthodox Episcopate in the
US, 101-4, 168, 232
Romanian Orthodox Mission in
Trasnistria, 54
Romanian-Soviet Museum, 66, 175
Romanian Workers’ Party
establishment, 71
relations with the Romanian
Orthodox Church, 83-4, 110
collectivisation, 87-8, 104, 172
monetary reform, 107-8
internal conflicts, 108
reorganisation, 127, 131, 147, 164,
182, 187
after Khrushchev’s speech, 139
during Hungarian uprising, 141
de-Stalinisation, 139, 171
Romanian road to communism, 137-8
Romanian national communism, 180
Rosen, Chief Rabbi Moses, 111
Rugul aprins (the Burning Bush), 153-4
Rusan, Metropolitan Sebastian of
Moldavia and Suceava, 233
missionary courses, 84
enthronement as metropolitan, 94, 96
aware of the costs for the Church’s
collaboration with the regime, 97
visit to Moscow, 98
attending a Peace Congress in
Warsaw, 104
sermon on relations between the
Romanian and Russian Orthodox
churches, 108



272  Index

Rusan (cont.)
attending a Peace Congress in
Helsinki, 112
lamenting his collaboration with the
regime, 144
death, 144
Russian Orthodox Church
place in the Orthodox
commonwealth, 14, 152, 163, 172,
177, 235
500" anniversary of Russian
autocephaly, 77
missionary courses, 91
Romanian canonisation, 93, 133, 136
Romanian Orthodox Church as a
branch of the Russian Orthodox
Church, 95
offering the Holy Chrism to the
Romanian Orthodox Church, 96
congresses of Orthodox leaders in
Moscow, 14, 105-6, 118
and the World Council of Churches,
166-8
Rusu, Bishop Alexandru, 79
Rusu, Bishop Gheorghe of Maramures
(Greek Catholic Church), 83

Sadoveanu, Mihail (Grand National
Assembly), 71, 101, 220

Saffirin, Bishop Gherasim, 36-7

Sanatescu, General Constantin (Prime
Minister), 57

Satterthwaite, Reverend John R. (Church
of England), 157-9, 161, 173,
177-81, 184, 194, 245

Schubert, Monsignor losif (Roman
Catholic Church), 107

Schweizer, Father Bonaventure (Roman
Catholic Church, Salvatorian
Fathers), 184

Scobaret, Bishop Teodor (monk at Holy
Trinity-Sibiu monastery), 226

Scriban, Iuliu, 53

Scriban, Neofit, 27

Scrima, Andrei, 150

Second Vatican Council, 158, 174

Securitate, 1, 5-7, 16, 19, 205, 222

monitoring population, 79
1950 decree acquiring new privileges,

92

establishment of the Ministry of State
Security, 111, 118
observing Patriarch Justinian, 115,
173, 194-5
reorganising Hungarian security
forces, 141
accusing monasteries of sheltering
opposition to the regime, 156
Bishop Corneanu, 165, 193
Selassie, Emperor Haile I of Ethiopia,
183
Serbian Orthodox Church, 13, 21-2, 48,
133, 149, 167, 174
Sergii (Russian Orthodox Church), 3-4,
14, 189-90
Sesan, Father Milan, 152, 239
Simedrea, Metropolitan Tit of Bukovina,
82, 226
Soare, Father Gheorghe (advisor in the
Romanian Patriarchate), 149
Society for the Popularisation of Science
and Culture, 92
Soviet Union, 56, 58-9, 61, 91, 93-6,
105, 110, 126-7, 129, 131-2, 147-8,
152, 160, 163-4, 174-5, 180, 182
Spyridon, Archbishop (Orthodox
Church of Greece), 234
Stalin, Joseph, 15-6, 57, 66, 70, 96, 104,
111, 120-2, 137, 139, 171, 193
Stan, Professor Liviu (Theological
Institute in Bucharest), 91, 102-3
Staniloae, Professor Dumitru
(Theological Institute in Bucharest),
50, 154, 238
Stefanescu, Bishop Melchisedec, 34-5
Steinhardt, Nicolae, 239
Stephen the Great, ruler of Moldavia,
30, 34, 40, 44-5, 144
Stere, Gheorghe, 220
Stoian, Stanciu (Minister of Religious
Confessions), 72-3, 76, 84, 89, 93,
96, 102, 105, 218
Stoica, Chivu, 131, 134, 144-5, 156, 198
President of the State Council, 183, 187
meeting Archbishop Ramsey, 184, 186
Suciu, Bishop loan of Alba Iulia and
Fagaras (Greek Catholic Church),
79, 81
Symphonia, concept, 10-2, 17, 23, 42, 44
and Romanian nationalism, 189-90



Tappe, Eric, 175

Theodorian-Carada, Mariu, 37

Theodorovich, Metropolitan John of
Philadelphia (the Autocephalous
Ukrainian Orthodox Church in
America), 232

Theodosius, Patriarch (Patriarchate of
Antioch), 160

Timothy, Metropolitan (Polish
Orthodox Church), 15, 208

Tit, Bishop of Hotin, 53

Tito, Josip Broz, 22, 99, 140, 146

Transylvania, 18, 38, 48, 141

Treaties of Saint-Germain and Neuilly,
38

Treaty of Bucharest, 38

Treaty of Lausanne, 43

Treaty of Paris, 66

Treaty of San Stefano, 33

Trifa, Bishop Valerian (Romanian
Orthodox Episcopate in the US),
103, 124, 232

Trifa, lTosif, 232

Triteanul, Bishop Lucian of Roman, 49

Turkey, 43

Tustin, Reverend David (Church of
England), 184

Ukraine, 91, 96

United States, 63, 79, 94, 99, 101,
108-9, 111-2, 118, 124, 127, 131,
161, 164, 176

Vasca, Father Ioan (President of the
Union of Democratic Priests), 64

Index 273

Vaszgen I, Armenian Catholicos-
Patriarch, 151

Vienna diktat, 54

Vikentije, Patriarch (Serbian Orthodox
Church), 22, 141, 146-7, 234

Vintilescu, Father Petre (Theological
Institute in Bucharest), 73, 77

Vintilescu, Professor Nicolae (Theological
Institute in Bucharest), 83

Voitec, Stefan (Chairman of the GNA),
164, 183, 220

Vyshinsky, Andrei, 58-9, 60

Waddams, Canon Herbert (Church of
England), 149-52, 157, 159, 161
Wakefield, Wavell, 139-40
Waltner, Monsignor losif (Roman
Catholic Church), 107
Warsaw Pact, 131, 234
World Congress of Peace, 88, 239
World Council of Churches, 155, 158-9,
161, 163, 165-9, 174, 184, 240-1
negotiations with the Russian
Orthodox Church, 167
ROC’s membership, 191
delegation visiting Romania, 242
Wurmbrand, Richard, 1, 145, 205

Yugoslavia, 9, 104, 133, 140, 146-7, 161,
179, 182

Zaharia, Bishop Valerian of Oradea, 107,
114, 154

Zaroni, Romulus (Grand National
Assembly), 89



	Contents
	1. Orthodoxy, Symphonia and Political Power in East European Communism
	Index



